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SwWAMY NAMMAZHWAR’S THIRUVASIRIYAM & YAJUR VEDAM

There are four Dhivya prabhandhams blessed to us by Swamy NammAzhwAr: (1)
Thiruviruttham, (2) Thiruvaasitiyam, (3) Periya ThiruvandhAthi and (4) ThiruvAimozhi.
PoorvAchAryaas have compared the above four Veda SamhithAs to Rig, Yajur, Atharva and
Saama Vedam respectively. adiyEn will focus on ThiruvAsiriyam (Yajur Veda Saamyam) and
Periya ThiruvandhAthi (Atharava Veda Saamyam) in this essay.

TANIYAN FOR THIRUVAASIRIYAM SET IN AASRIYAPPAA METER

S| meTTerLt CLIHLoTesT 6TDGILI(HLOTTT T (HafldF ClFiisHg

N NIGEEAN

aruLaalap perumaan emperumaanaararulLich cheythathu

Kaliviruttham

&THSACWTT Hribeurpd H60lus5C% eubgHIBHHH |,
AWl LTeugSeTTeV ) (HLEMMBHTEL ailifldsTeneT |
CHFHEMSTLI LITTBIGHIFWVTSH SHlbLP6U 6T STTTEH6IT

LOTFEDL_UIT LOEYTHGH[6M6USE] LOMEUTLO6Y 6UTLPSSI%IGLD.

kaasiniyOr thaamvaazhak kaliyugaththE vandhudhiththu,
aasiriyap paavathanaal arumaRainool viriththaanai,
thEsiganaip paraangusanaith thigazhvagulLath thaaraanai,

maasadaiyaa manaththuvaiththu maRavaamal vaazhththuthumE !

There are seven paasurams in this Prabhandham.

The Taniyan for Thiruvaasiriyam has been composed by AruLLALa PerumAL EmperumAnAr.
The composer of the Taniyan says: Swamy NammAzhwAr incarnated in Kali Yugam for
showering auspiciousness on the people of the world through the blessings of ThiruvAsiriyam
as the elaboration of (Yajur) Veda mantrams. The author reminds us to say Jaya Vijayee bhava
to this AchAryan with the name of ParAnkusan adorning the shining VaguLaa flower grland on
His chest. He wants us to eulogize Swamy NammAzhwAr, the author with a blemish-free mind
for His upakAram.

Here are the meanings of the 7 Paasurams of ThiruvAsiriyam according to Dr. K.C.
Varadachari.
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PAASURAM 1 : VISION OF THE SESHA SAAYEE AT THE MILKY OCEAN:

QFSHSTLOT PHVIHGSHI WlhH GClFEharL L
Lfg ety S5 oFuid LT ®

LIeV& LT L|eweuT b Lieuerd GlFsueumiil

BB LS EH CFTH] DISSHS @6TDLD
&L_GeUTedT emasLOlewFds dHevwTeuai 61 GLIT6V
T5% VL (1PIgLLSHT (pFEVT

Gg @ LIVH6VET Sjewflhgl ,CFTa

QUTWISYLD SHewTewTeyLD FleuliLl L6 (B
LFena Guossf] &1L ewSLIL

BFFallewards Heursemev Hrealleroeafl Guwim)
sTIS OB BT YPFIuilsd IjLoibg)
Feusrflw esflb B resr @)euips VewesrTdEHmit
QB lI6Ud GLPTHBISET MHOISTLS S _HS

SHTLDT WhDdH SevflliGILI(h BT
eLpeyeL Hemhg CFeulg CuiTGu (2) .

sekkarmaa mugiluduththu mikka senchudarp
parithisoodi, anchudar mathiyam pooNdu
palasudar punaintha pavaLach chevvAy
thigazhpasuNY chOthi maragathak kunRam
kadalOn kaimisaik kaNvaLar vathupOl
pIthaga aadai mudipooN muthalaa

mEthagu palkalan aNinthu, sOthi

vaayavum kaNNavum sivappa, mIthittup
pachchai mEni migappa kaippa
nachchuvinaik kavar_thalai aravinamal.i yERi
eRikadaln*aduvuL aRithuyil amarnthu

sivaniya Nninthiran ivarmudha lanaiththOr




theyvak kuzhaangal. kaithozhak kidantha
thaamarai yunthith thanipperu naayaga

moovula kalLantha sEvadi yOyE! (2)

Like the lustrous emerald-green mountain adorned with huge red-clouds, crimson Sun and
cool Moon and wearing many stars with coral-red reefs asleep on the palm of Samudhra
Raajan, Thou art wrapt in yellow robe, adorned with crown and necklace, and bright jewels,
bright-lipped and red-eyed, with an entrancing body resting on the couch-like serpent,
poisonous and brooding. In the midst of the Ocean enjoyest Thou the yogic sleep, so that SivA,
BrahmA, IndrA and other hosts of Gods may worship Thee and seek Your protection ! Oh
Thou lotus-navelled One! Oh Supreme Godhead! Oh Thou who hast feet that measured the
three worlds! Salutations to You !
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PAASURAM 2: SNEHA-POORVA ANUDHYANA BHAKTHI FROM THAT VISION:

2_VGLDLS SITTL THMS ;S| DSLP6V
SLTULb STWT GHHSDE ,SauTeuT
UIMGERTEE N TR 1o

9erLil e0leiTLTer CHMeV 9 (LpH

Geusitersg srermid Amliyail () ,eHolLTHL &
SWFCUTT Y eWFS 5 (H6leuT(H LoHailws
@umens ,wmwrls Clumalm &)6VssLD

epesr] Gl HpsvaT B ClLplsID ,

G & reireuGlgemTam Com G\gsrafl Guiri @&miGu ?

ulagupadaith thulNda enthai, aRaikazhal
sudarppoon thaamarai sooduthaRku, avaavaa
ruyirugi yukka,nEriya kaathal

anbi linpIn thERal, amudha

veLLath thaanaam siRappuvittu, oruporutku
asaivOr asaiga, thiruvodu maruviya

iyaRkai, maayaap peruviRa lulagam

moonRi Nnodun”alvlidu peRinum,

koLvatheNNumO theLLiyOr kuRippE?

Through its intense desite to wear on its head the signs of the Lord's sovereignty, the Soul
struggles to attain the sacred feet of the Lord (VishNu-Thrivikrama) resounding with ankle
bells. That Lord is the world creator-devourer. Abandoning puerile ends, the Soul melts and
loses itself in devotion and offers love to Him and delights in enjoying the transcendent nectar-
flood. Let it. If the lordship, established place and imperishable strength are obtained over the
three worlds, while missing Moksham, will a seeker aim at that? Certainly not.




PAASURAM 3 : IMPORTANCE OF BHAGAVATHA KAIMKARYAM:

@MILILI6V GlamesnT(h CIBMILILIL 2 6V5LD
CLPEITM)|L_63T 616WTHIFH T TMIL|BHLD i 6W6vT
Ewtlum BHLTw Cgiieuld cpeurflev

(PHeV6U OTTS] FL_Tailemhl HHeVGGI
sue»IL|ewT Slewrelumy Glumeueny Gleumeur ,
2 (HpTeL sp60loed] BeflisL M Ll eur

QUT L6V HLSUHT FHIPHMPIW ,Sevioms
ClgI6us SlgWelid FHlevflBTLD Y erTsGeu

B ewFumiICsT 201 NCHT MTHCWIT eurGsh?

kuRippil koNdu neRippada, ulagam
moonRudan vaNangu thOnRupugazh aaNai
meypeRa nadaaya theyvam moovaril

muthalva Nnaagi, sudarviLaNG kakalaththu
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varaipurai thiraipora peruvarai veruvara,
urumural olimali naLir_kadaR padavara
varasudal thadavarai suzhaRRiya, thanimaath
theyvath thadiyavark kinin®aam aal.aagavE

isaiyungol, oozhithO RoozhiyO vaathE?

Because of whose will the three worlds tread the good path, He is saluted as their Sole refuge;
among the three gods, He is Chief, whose chest is luminous, who in the cool ocean full of high
waves that roar like thunder-bolts at which the mountains quake, bound a serpent king
(Vaasuki) round the huge (MandrA) mountain and churned for nectar, to That One Supreme
God's devotees, we shall become servants, hereafter, creation after creation. His unmatchable

prowess in Churning for nectar is referred to here.
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PAASURAM 4: DESIRE FOR THE AARADHANAM OF THE LORD'S HOLY FEET:

2o NIGHT MTLPl peurg eurflGus .

sTedTm| WTLDEISTL @ewFusmi GlsrsGsur ,
WTOUEMS W6V (LPLD WITa(H LHlVeVT |

GLosveu(HLD CILIHLOLITLPS HTeVHI ,@)(HLbGILIT (L
EaseveVT L (HLGILIMEL Hesflallggl 6 (Hsb TedT
P Clgliieu BTET(LpHd OlHT L LpewerT

ST , (P& 6wt FF6laTT(H CHeyLisv

BB VS0 allewarss o b ,

LOTW& L6 LT (Lpd Vg Cus ?

00zhithO Roozhi Ovaathu vaazhiyE!

enRu yaamthozha isaiyuNG kollO,

yaavagai yulagamum yaavaru millaa,
mElvarum perumpaazhk kaalaththu, irumporut
kellaa marumpeRal thaniviththu, oruthaan
aagith theyva naanmugak kozhumuLai

InRu, mukkaN Isanodu thEvupala

nuthalimU vulagam viLaiththa unthi,

maayak kadavuL. maamutha ladiyE?

Will it not come to pass that creation after creation unceasingly undisturbed, we shall seek
refuge at the feet of the Primeval Divine Wonderful Being, Who once upon a time, when all the
wotld's were hot and all the worlds and all beings ceased to be, was unattainable by countless
souls; Then unaided, the Sole Seed, out of His navel, He brought forth the supremely powerful
Brahma, Sivan and other Gods and willed the existence of the three worlds ! Samashti Srushti is

referred to here.




PAASURAM 5: THE POWER OF THRIVIKRAMA'S HOLY FEET

LTSV g L1IGLT BSHTaTmISIDS SVTHG! ,
LOGWT (LP(RBID SYHLILOSSI Rt g 1GLITS)
speTmiallent 6lFel’@) ,bTeTpsmLll LidhGHeT
BTHellwb HieuliLl ,euTeTeui (LpswM(LPpe»M

suflu CIp Q@) ,Srioewrds ST

LD6V T &35 6507 GewTT (h) H6uTl6UT W] L Wi

Lmi@) @ Hruilmm ullFiboeVih %edTevr

SHMLISHEH HT6Y LIMHLIGV 616367

WprGasT erTullrid HewPHH
OBy Qwimiid H6VeVGID g WCSHT 6yevVEH?

maamuthal adippO thonRukavizhth thalarththi,
maNmuzhuthum agappaduththu, oNsudar adippOthu
onRuviN sell_i, naanmugap puththEL

naaduviyan” thuvappa, vaanavar muRaimuRai
vazhipada neRI_i, thaamaraik kaadu

malarkkalN NOdu kanivaa yudaiyathu

maay_iru naayiRaa yirammalarn” thanna

kaRpagak kaavu paRpala vanna

mudithO Laayiram thazhaiththa

nediyOyk kallathum adiyathO vulagE?

Making Thy one lotus-foot face downwards covering the Earth entire, Oh Thou Primordial
Cause! With the other brilliant lotus-foot hast Thou covered the entite sky, so that the
Brahman's wotld felt wonder and joy and the gods, the path shown by the VedAs tread! With
eyes like the lotus-garden in bloom, with lips like (bhimbA) fruit, wearing a crown, lustrous like
the dawn or an infinite-rayed thousand Sun, Thou art with a thousand shoulders like the
KalpakA forest (that grandest all)! To Thee canst not the worlds be devoted slaves? Oh Lord!
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PAASURAM 6: OBSTACLES TO THE ATTAINMENT OF THE LORD'S HOLY FEET:

e .2 _6Vdlerr FlwsVCBeu mTEMT 61l (Hdh
e Ty UL S i PR
BoTHS) ,CHTHSIV Heflé@Gn PBHEILIH
HL_a6IT BIDHL LjewL_LILIeV STerm]

Qg i6uld CLINIHED ,HOTTS|

Levev ] eumrsssremio GlLIT(HbHdh HriLy

G)& T6LEUGTT (LPHEVT J6VEVEIT (LPIISYILD ,
Bemer GlFiIena ullssTL FHissTLie
Glgmesrom wmwill Lmeilujsir B BisT

LIGTLOT LOMWS &(PHGHILOT HerflihGs .

O_O! ulagina thiyalvE InRO Lirukka

maNainl raatti, padaiththidan thuNdumizhn
thaLanthu, thErnthula kaLikkum muthaRperuNG
kadavuL niRpa pudaippala thaanaRi

theyvam pENuthal, thanaadhu

pullaRi vaaNmai porunthak kaatti,

kolvana muthalaa allana muyalum,

inaiya seygai yinbu thunbali

thonmaa maayap piRaviyuL nIngaa

panmaa maayath thazhunthumaa naLirnthE.

Alas! Man’s nature is this: to adore the wooden doll, whilst his mother, who brought him forth
is unattended stands before him unattended! Whilst the Supreme God -- who brought forth the
world, raised it, created it out of Himself, measured it, muses on it and saves it-- exists, to
worship some other god(s), what one has seen reveals one's stupidity that causes pain to the
knower (of truth): their services to the lesser gods causes pain and causes them to engage in
other prohibited actions. The fruits granted by these undesirable pursuits are nothing but joys

mixed with grief. They become the causes of complete submergence, unceasing, in the

beginningless vast deluding samsArA, through manifold deluding things of senses.




PAASURAM 7: PARAMA PURUSHARTHAM IS THE WORSHIP OF SRIMAN NAARAYANAN:

BeflTLOFF FewL WD BTET(LPpHd &L _6EhHLD
Heflelrreafl ullewioweui seweveusHILD LPHELT ,
WITEUEMS WJ6VS(LPLD UITEU(HLD SHLILIL_ ,
BIVBT $HmeV FL_ifl(h ellgibLjLb

WweviaHL i Limeyb FAMlg|L 6T wkis
PHEILITHST LDLILIT 14 6TH] PILeIGILD
IHLILL G STHE R Y edlewevd CFihs6leuLd
@ILI(HLOT LOTUIEHSIT WIV6VF] |

(Lo Cgiieuibom miewL wGwm wrGw?

naLirmadhich chadaiyanum naanmugak kadavuLum
thaLiroLi yimaiyavar thalaivanum muthalaa,
yaavagai yulagamum yaavarum agappada,

nilan”*Ir thIgaal sudariru visumbum

malarsudar piRavum siRithudan mayanga,

oruporul puRappaa dinRi muzhuvathum

agappadak karanthu_Or aalilaich chErnthavem
perumaa maayanai yalladhu,

orumaa theyvammaR RudaiyamO yaamE? (2)

He upholds Rudra, who wears the Moon on his matted locks, Brahmaa the four-faced, IndrA,
the chief of of the dEvAs! Having the color of green leaf, He upholds all the worlds including
the earth with all its creatures and all the elements, water, fire, air and light-pervaded ether, the
brilliant Sun and Moon with their splendid rays. All are kept without falling asunder through
His power within Himself, so that they are not seen (in Pralayaa). It is He, who is resting on
the banyan leaf (in the ocean at cosmic withdrawal). Him, our Lord, the Great MaayAvi alone,
and no other God shall we adore.

In the final paasuram of ThiruvAsiriyam, Swamy NammAzhwAr answers the question raised
by a veda Manthram: "Kasmai DevAya HavishOvidEma?" (To which God should we offer
oblation/aahUthi?). Swamy Nammazhwar answers that question unambiguously and with
certainty that we should offer our worship to that Sarvan, Sakala GuNa ParipUrNan celebrated
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by the VedAs and Saathvika PurANAs as the One in whom all things attain rest and seek
refuge (Saravm SamApnOsi tatOsi Sarvah).

CELEBRATION OF THIRUVIKRAMAVATHARAM IN THIRUVASIRIYA PRABHANDHAM
Swamy Nammazhwar has been awed by the vision of Thrivikraman, who grew from a
Vaamana roopam to the directions-striding Thrivikraman. The SookshmArthams of this
avathAram enchanted Swamy Nammazhwar and he celebrated that avathAram at a few places
in ThiruvAsiriyam.

In the first Paasuram, where Swamy Nammazhwar enjoys the Lord resting at the Milky Ocean,
the memory of Thrivikraman propels him to address the Lord as: "Tanip Peru Naayaka,
Moovulahu aLantha sEvadiyOyE" (Oh matchless SarvEsvara with broad feet to measure the
three worlds).

In the second paasuram of ThiruvAsiriyam, Swamy Nammazhwar celebrates that heroic valor
(MaayA peru ViRal) and enjoys Him as "anbhilinn thERal amudha VeLLam" (the delectable
BhOgyam of tne nectarine flood for those, who approach Him with SnEham/friendship and
preethi/love).

In the fifth paasuram, Swamy Nammazhwar salutes magnificently the happenings during
ThrivikramAvathAram on the Earth and Brahma 10kam and beyond.

In the sixth paasuram, Swamy Nammazhwar refers again to the measurement of the Earth and
Sky with two steps and salutes Sriman NaarAyaNan as "Mudhal Peru KadavuL" (Primordial
Great Lord).

CELEBRATION OF THRIVIKRAMAVATHARAM IN YAJUR VEDAM

Many indeed are the Yajur Veda Mathrams that salute ThrivikramAvathAram for its esoteric
references to establish Him as Adhi dhaivam and as SarvEsvaran's avathAram. Yajur
manthram (Book II.25) celebrates Sriman NaarAyaNA's pervasion (VyApthi) of the sky, air
and earth, nay throughout His Universe as Thrivikraman (Dhivi VishNur vyagumstha—
antharikshE VishNur vyakthragumstha--pruthivyAm VishNur vyakthragumstha GaayathrENa
ChandasA --).

Yajur Vadam: Book V.15 and 18: "Idham VishNur vichakramE trEdhA nidhadhE padham and
--VishNOr nukam veeryANi pra vOcham---vichakramANas-thrEdhOrugAyO VishNavE
thvA". Here the pervasion of the earth, air and sky in gross and subtle form as Thrivikraman
and His valor in doing so is saluted as reasons for offering AarAdhanam to Him and Him

alone.

Yajur Vedam X.19 refers to His Visvaroopam as '""dhyAvA pruthvee VisvarUpE". Yajur Vedam
Book XXXIV.43 salutes the protective and blessing power of the most merciful Lord through
His three steps to establish His laws :

"ThrINi padhA vi chakramE VishNurgOpthA adhAbhya:, athO dharmANi dhArayan".

The Saanthi paatam (Yajur Vedam: XXXVI.9) invokes the valor of Thrivikraman at the end of
the manthram:

10




Sam nO mithra: Sam VaruNa: Sam nO BhavathvaryamA sam na IndhrO Bruhaspathi: Sam nO
VISHNURURUKRAMA:

In one Yajur Veda Mantharam of Book XXXIII, the revelation is made: “I (Jeevan) also am in
these three steps of VishNu-Thrivikraman, where with this universe is permeated”.

Sri K.C.VaradachAri Comments further: "The AlwAr wonders at the greatest exploit of VishNu,
which makes Him ALL-PERVADING SOVERIGN OF ALL THINGS, SOULS AND GODS;
all the powers of other gods are subordinated to this Ruler ship principle of Vishnu-
Thrivikraman”.

ThiruvAsiriyam of Swamy NammAzhwAr salutes this powerful truism of SarvEsvarathvam of
Sriman NaarAyaNan and performs upadEsam for us not to go astray from that fundamental

doctrine.

THIRUVASIRIYAM AND YAJUR VEDAM :STRUCTURE OF POETRY

It is generally considered that Swamy NammAzhwAr (Swamy Nammazhwar) has focused on
the themes covered by Yajur Vedam in his ThiruvAsiriyam (ThiruvAsiriyam). This
prabhandham is set in the style of Aasiriya Paa(AP), which belongs to the general division of
VeNN Paa in Tamil poetry. AP has a gadhyam like structure (Vachana Nadai/prosody) and
has no "paadha Vyavasthai'" or restrictions on metre and length. Yajur vedam also is not set in
metres like Rg Veda manthrams and it has no restrictions on the length of the manthrams as
well. This relationship between Yajur Vedam and the ThiruvAsiriyam set in AP is at the
architectonic level.

THIRUVASIRIYAM AND YAJUR VEDAM: THEMATIC SIMILARITIES

At a more substantive level of content, both ThiruvAsiriyam and Yajur Vedam have one very
important aspect in common. Yajur Vedam is devoted to sacrifices (Yaagams) and sacred rites
associated with the performance of such Yaagams. Yaagam is a Veda karmaa. This rite is
known in Aagamaas as CharyA or KriyA and they have the Vedic sanctions as well.

There are a lot of prayers in a yaagam and it has been accepted that every prayer has a rite
incorporated in it. Among all the sacred rites, Bhagavath AarAdhanam is the most important
one. Between the EmperumAn worshipped through His AarAdhanam and the one performing
that AarAdhanam, there is a relationship that is similar to that described in ThiruvAsiriyam/
Yajur Vedam.

Sri K.C.Varadachari's observation is quite valuable in this context to understand the purpose of
the Yaagam: "Sacrifice considered from the mystic stand point is not anything other than the
proper self-offering for work, transformation, indwelling and possession and finally elevation to
the Lord's Infinite Mansion (Parama Padham).

The Yajur Veda is devoted to the sacrifice; the Sukla Yajur Veda (VaajasnEya SamhithA)
concludes with the IsAvAsyOpanishad, which declares that Karma must be done as long as one
lives and one should desire to do this (Saathvik) karma of self-offering to the Divine Being
throughout life and that performance of right karma does not entail any sin or limitation.

11
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There are three kinds of karmas:

(1) Karma (action)

(2) Akarma (non-action) and

(3) Vikarma, a transcendental variety of Karma, which the VaishNavAs describe as

Kaimkaryam (Bhagavath/ BhAgavatha/AchArya Kaimkaryam) to secure freedom from the
cycles of births and deaths".

ThiruvAsiriyam develops the above themes of Yajur Vedam in its seven paasurams
ThiruvAsiriyam points out that the AarAdhya Devan for the rites prescribed by the adhvaryu
priests in the case of Yajur Vedam is Sriman NaarAyaNan alone. ThiruvAsiriyam is hence
considered as the elaboration of the '"NaarAyaNAya'" portion of the Moola Manthram
(AshtAksharam).

THE PLACE OF THIRUVASIRIYAM AMONG SWAMY NAMMAZHWAR'S FOUR
PRABHANDHAMS

UtthamUr Swamy points out that the four Prabhandhams of Swamy Nammazhwar progress
from Para Bhakthi (Thiruviruttham) to Para JnAnam (ThiruvAsiriyam) to Parama Bhakthi
(Periya ThiruvandhAthi) to Bhagavath prApthi (ThiruvAimozhi). In Thiruviruttham, Swamy
Nammazhwar experienced Para Bhakthi state and conversed with the Lord, who was visible to
him through Jn~Ana KaNN (Dhivya Chakshus) and pleaded for the severance of the dEha
sambhandham that interfered with the perfect enjoyment of the Lord.

The Lord was concerned and He came up with a clever way to satisfy Swamy Nammazhwar,
while making sure that the Prabhandhams for the benefit of the samsAris would be completed
by Swamy Nammazhwar as a part of his avathAra kaaryam. Our Lord blessed Swamy
Nammazhwar to enjoy His svaroopam, Roopam, GulNam and dhivya leelAs so that Swamy
Nammazhwar could enjoy them and be persuaded to cast Moksham aside for a while and stay
a little longer in this earth (LeelA VibhUthi) to complete the composition of the remaining
three prabhandhams.

Thus arose ThiruvAsiriyam as a tesult of the direct vision (Prathyaksha Darsanam) of the Lord
by Swamy Nammazhwar as KshIrAbdhi Naathan resting as a baby in the lap of his Mother
(AadhisEshan) at the milky ocean. That vision led Swamy Nammazhwar to celebrate the
uniqueness of Sriman NaarAyaNan as the uncontested Supreme Being, who alone can grant
the Jeevans Moksham and rejected all other gods created by Him and subservient to Him in
every way for worship to gain that MahA Siddhi.

Srimath Azhagiya Singar ThiruvadigaLE SaraNam,
Nammaazhwar Thiruvadigale Saranam,

Daasan, Oppiliappan Koil V.Sadagopan
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